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AUTHOR'S NOTE. 


Originally, | read this research paper in the First Spiritual Summit 
Conference of the World Religions organised and held by ‘‘Temple 
of understanding’? Washington, D.C., U.S.A. in October, 1968. This 
paper was published in an abridged form by “The World Academy 
of Art and Science” in the world-famous book, ‘The World Religions 
Speak’, from the Hague, Holland, in 1970. 


.Many friends and scholars pressed me to publish it in its entirety. 
I permitted ‘Shiromani Sikh Sama)’, Chandigarh circle’ to publish it for 
free distribution, but I have done it without parting with its copy- 
right. I hope that the desire of this ‘Samaj’ will be fulfilled by the 
perusal of this paper by as many readers as possible. 1 have revised 
the paper and added to it national and international events of 
December, 1971 and read it in the special session of intelligentia 
invited by ‘Shiromani Sikh Samaj, Chandigarh Circle, ‘in the Red 
Cross Hall, Chandigarh, on the 21st January, 1973. 


SHER SINGH ‘SHER’ 
Chandigarh 2lst January, 1973. 


Prof. Dr. Warnam Sinok Chan 
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Sikh Gurus, Their Religion 
And Followers 


My paper treats of Sikh Gurus, their religion and followers. she 
means a disciple or learner. His preceptor or teacher is called ‘Guru 
(Enlightner). Sikhism was founded by Guru Nanak (1469-1539 A.D.}. 
He was born ata small village of Talwandi, now called Nankana 
Sahib, in the district of Sheikhupura (Pakistan). The name of 
his father was Mehta Kalu Chand, a Bedi Khatri, and that of his - 
mother, Tripta Devi. Mehta Kalu was entirely a man of worldly 
vision and views. He worked asa village accountant (Patwari), in 
the service of the village lord named Rai Bular who was a converted 
Muslim and a scion of Rajput dynasty of the Bhattis. Although 
Sikhism is the yougest faith of all the well-founded religions of mankind 
vet it is known to be very interesting and attractive subject of histori- 
cal theological and sociological study. Everything great or small, 1S 
4 direct result of its historical, socio-economic, religo-political and 
cultural milieu. Most of the historians and the theologians have 
written that Sikhism and the Sikhs are the product of religious and 
political persecution of the Mughal rulers of India. True, it is, but 
I will add to it by saying that it is equally the outcome of the socio- 
religious eXcesses, selfish, capricious and callously caste-ridden 
Brahmanical Hindus who had_ inhumanely decimated the cane 
dignity of the common people or working communities of India for 
being mutually disunited, inimical and intriguing. They were 
hungry lions for the poor ,and down-trodden people of ae own 
country, divided Into four watertight compartments—Bra man, 
Kashatry, Vaish and Shudar. The most illustrated social section was 
called ‘Chandal’ which could hardly be placed in the status of dames 
beings. The Shudars were also in no better position than the Chandals 
and both of these ostracised social units were dictated to do the worst, 
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the filthiest and the lowest types of manttal jobs of scavenging and 
flaying etc. They had to do every sort of hone-breaking labour, the 
fruit of which was to be eaten by the Brahmans and their patronised 
groups of Kashatris and Vaishes——the fighters and the cultivators or 
businessmen respectively. The Shudars were kept away and not to 
speak of interdining and intermarriage with them, even their touch, 
shadow and voice from a distance, was considered contaminating and 
could pollute the piety of the religion of the higher classes of the 
Hindus of the Bramanical hierarchy. This is how untouchability 
was practised by the Hindus, the existence of which is still rampant 
among them. The accounts cf its tyrannical observance are given 
in the history of the Peshwas of Poona and in the voluminous records 
of the Madras High Court, which put every self-respecting and 
patriotic Indian to sheer shame. Very extensive literature is available 
on this subject but the works of Dr. Ambedkar", Sanjana® and 
Hazari® could be perused Pin-pointedly and profitably. This is how 
the untouchables, a very large section of the Indian population, were 
degraded, demeaned and consequently estranged from patriotism. 


What was the socio-religious condition of the so-called twice-born 
Hindus ? They were the slaves of the Brahmans and were shackled 
with the customs, manners, rites and rituals as enjoined on them by 
the sacerdotal class. The custom of ‘Sati’ (the burning of a widow 
alongwith her husband to be united with her deceased espouse in the 
next world) and the sacrifice of the first-born child were largely 
practised. Many Hindu devotees used to waste their lives to gain 
spiritual merits and benefits of heaven by drowning themselves in the 
holy rivers, by jumping down from the sacred hills, by cutting 
themselves into pieces or into halves with the saw (Kalwater) installed 
at Kashi, by getting themselves crushed under the Monstrous wheel of 
the gigantic charriot of Jagan Nath at Jagan Nath Puri in Orissa, by 
practising different types of penance and _austerities and b 
torture, starving themselves to death, by constantly  sitti 
ticular posture, by constantly standing on one leg, 
arms raised up or stretched out in a certain manner, till they withered 
away through disuse, by lying on the throns, nails or sharp spikes 
or even in the case of some maidens called Devdasis, 


y self- 
ng in a_par- 
by keeping their 


by becoming 
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prostrate in the temples, as offers to their deities, The Yoga of 
Patanjli and especially the system of Hathyoga had turned numerous 
useful members of society into lollers, under the effect and addiction 
to narcotics and intoxicants Bhang, Liquor, Chars, Dhatura, Sulfa 
and Kuchlas etc. The quarrels of different devotees of different gods 
and goddesses and their respective sects, about the superiority or 
inferiority of rosaries, marks to be painted on one’s forehead and. 
about Karam-Kand (ceremonialism! were very common and often 
conduced to fights. The nude Hindu hermits (Nanga Sadhus) were 
commonly seen at the pilgrimage places, religious fairs and sometimes 
even in the towns and villages where the Hindu wor:nen used to 
religiously respect them and bow to their genital organs as the 
phallus-worship is a prevalent part of Hindu religion. Jean Baptiste 
Travernier, the French traveller, who visited [ndia in 1638 A.D. 
and whose book ‘Travels in India’, first published in London in 
1677 A.D. and reprinted at Calcutta in 1905 A.D. records one of 
his eye-witness accounts of the Nanya Sadhus roaming in the cities 
and towns, on Page 401, ‘“‘True it is, that I have hid those parts 
which modesty will not suffer to be exposed to view. But they both 
in city and country go all as naked as they came out of their mother’s 
wombs ; and though the women approach them to take them by the 
finger’s ends, and to kiss those parts which modesty forbids to 
name.” 


The Brahmans used to exploit their votaries through their 
observance of fasts, for the atonement of killing or wounding a cow, 
on their visits to pilgrimage places or for sanctifying them from tne 
sin of their touch, company or eating or drinking with or at the hands 
of the untouchables. Hardly the people thought of their country and 
its freedom from the foreign domination to improve the lot of their 
compatriots. The Hindus were stuck up in physiolatary, zoolatry, 
geolatry, anthropolatry and idolatry, worshipping different gods and 
goddesses in different manners, being divided and sub-divided into 
thousands of communities and castes which were at daggers drawn 
with one another. The greatest abhorrence existed between the 
weak and disunited Hindus and the dominant ruling Muslim classes 
which were bent upon spreading their faith in every nook and corner 
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of the world, even under the edge of the sword. The chimeric 
make up of Hinduism and its various beliefs and practices, are stated 
by Williams‘, Noss®, Hoult®, Rose?, Elphinston’, Raman®, Dubois?®, 
Clarke™, Frost!?, Champion!®, and Sen!*. The account of their 
social evils and religious perversions, is given by Sleeman!>, Rose!®, 
Hervey'’?, Dubois'§, Boulger!®, Gayer?®, Walish#4, Thornton”? 
Tavlor?3. Berneir?4 and Taverneir?>. . 


The Brahmans ruled over the Hindu rulers of medieval India. 
On the whole, the Society was divided and degraded. The glory of 
India was on the decline but the religio-political advance of the Mughal 


rulers was on the increase. So, we may briefly relate the rifeness of 


the Mughals and their treatment with the Hindus. Babar was the 
first Mughal invader who attacked India, not with the idea of a raider 
to appear and disappear like a whirl-wind but with the determination 
of capturing it and permanently settling in this country. He wasa 
very staunch Muslim and great warrior. First of all. he ordered that 
the stamp duty?* was to be paid only by the Hindus. He desecrated 
and demolished the Hindu temples at Sambhal2?, Chanderi28,Ayudhya?® 
and destroyed the Jain idols at Urva3* near Gwalior. Humayun, the 
son and successor of Babar neither got much time to develop his 
religious policy, nor was he an intolerant and orthodox person. After 
Humayun, Sher Shah Suri, an intruder and man Of Suri Dynasty, 
ruled for about 14 years. He converted a Hindu temple at Jodhpur?! 
into a mosque and Tarikh-i-Daoodi says that he attacked Maldev with 
a religious mission, Even Akbar, the greatest Mughal ruler known to 
be the most liberal and tolerant person was a ‘staunch Muslim in the 
beginning of his rule and he earned the title of Ghazi33 by beheading 
Hemu, 4 Hindu courtier Jahangir also meddled with: the religious 


liberty of the Hindus from the very beginning of his hegemoney**. He 


forcibly converted Rose Afzun®*, the son of Rana Sangram, a Hindu 


Gosain®® and some Hindu prisoners?’. Although Shahjahan was liberal 

and devoted most of the period of his rule to the construction of iceanit 
edifices, Roza Taj Mahal at Agra being one of the wonders of the 
world and the greatest architectural token, left behind him in the 
romantic memory of his wife, yet he restricted the entry of the Hindus 
into public services*, Aurangzeb, the son of Shahjahan, was the most | 
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orthodox Sunni who ever ruled over India. He had a heart to 
perpetrate heart-rending atrocities even on his father and blood-brothers, 
for his political aggrandisement. So, what sympathy or mercy was 
expected from him for the Hindus? His first blow of the religious 
bigotry, stigamitised with political grudge, was given to ,his own 
brother, Dara, who was condemned to death by the verdict of the 
Muslim theologians who were invited ‘by Aurangzeb, because they 
declared him to be a an apostate. He killed many Sufi Faqirs and 
the Muslims of Shia sect. The suicide of Sayvad Shahji**, Qamar’s*, 
another youngman’s"! execution for writing a book of Christian incli- 
nation and the beheading of Sufi Fagir named Sarmad*, are well- 
known instances of religious cruelty in history. A Portueguese’®, Diwan 
Mohammad Tahli®.Ali Sirhindi#®and Hussain Malik*® were also execut- 
ed for apostasy. The historical works like Kulimat-i-Tayyaba*’, Maasir- 
i-Alamgiri#® and Munthib-ul-Lubab®’, tell that the state employment of 
the Hindus was forbidden. He also ordered that the Hindu Officers 
must employ Muslim servants®®, His compaign against the Hindu 
temples began with his orders dated 28th February, 1659 and it is not 
possible to enlist all the temples which were destroyed during the icono- 
lastic activities of Aurangzeb. The temples at Mathura and Benaras 
were his special targets. Only at and around Chittore, the most 
pridable place of the Rajput Chivalry, the visit of Aurangzeb on 22n 
February, 1680, was followed by the destruction of 235 temples*! besides 
the demolition of Somesvara®? Temple in Marwar. Similarly the 
conquests of Ahmad Nagar®?, Jaipur®4, Amer,®® Lakheri®*. Hyderabad”, 
Bijapur®’, Gujrat®®, Hardwar and Ayoudya® were followed by a large 
scale destruction of the Hindu temples. Jizya-tax was imposed on the 
non-Muslim subjects to be paid humbly and personally*' by the Hindus, 
the Jews, the Christians, the Zorastrians, Non-Arab and Sabian _idol- 
worshippers®*2. The non-Muslim employees in army were alsv 
compelled to pay the Jizya Tax. The Hindus agitated against Jizya, 
but they were mercilessly trampled down by the elephants® of the 
procession of Aurangzeb, on its way to Id-gah Mosque, to offer his 
Jumma prayer there and on one of the elephants, he was riding himself. 
Thus the stir against Jizya®* was stilled. Shivaji®® also fought against 
Jizya but it continued. This discriminatory religious tax was 6% of 
the property®*. As a result, millions of the poor Hindus embraced Islam 
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in order to be exempted from that tax. The proselytising activity of rh 
Aurangzeb began in 3666 and continued till his death in 1707. 


History cannot tell exactly, how many Hindus were forcibly converted ‘ 
to Islam, how many of them were executed for apostasy, how many . 
innocent women were raped and how many Hindu families were : 
rapined from the first invasion of Mohammad-bin-Qasim to the death i 
of Ahmed Shah Abdali? The Hindus were kept in such a defenceless : 


condition that horse-riding and bearing of arms were prohibited to 
them. The antagonism between Islam and Kufr or Hindus and 
Malechhes (A non-Hindu foreigner especially a Muslim) sapped the 
vigour, vitality and virility of the Indian people and devided them 
into thousands of castes and subcastes which were abhorrent to one di 
ar other. | af 


The birth and growth of Sikhism took place under such religio- be 
political, unpatriotic, degenerated and demoralized condition of ns 
Hindus and so adverse circumstances as the Sikh Gurus and their 
followers had to grapple with them at every step of their ideological i 
evolution and progress as described below :— e 


The coincidence cf the parallelism of rival forces, is often experi- & 
enced by almost all the nations in the vicissitudes of History. The * 
beginning and end of the religious persecution of the Mughal Rulers ¢ 
in India coincided with the advent and end of the Guru period of the 4 
Sikh History. Guru Nanak, the founder of Sikhism, confronted Babar, |! 
the firs’ Mughal king at Eminabad, in the district of Gujranwala | 
(Pakistan). Nobility, gentility and magnanimity have no utility, if 
their possessor lacks dare, determination and dauntlessness of his ! 
expression and action. Guru Nanak saw Babar’s tyranny and | 
eloquently and inspiringly spoke against him as recorded in his hymns | 
of very high poetical and spiritual order. He loved the down-trodden |! 
calling them Bhai (brothers) and proved it practically by making . -! 
Bhai Mardana (Mirasi or Ministrel) and Bhai Bala, a Sandhu Jatt, | 
his life-long comrades, challenging the Hindu Chatarvarna and | 
untouchability because both of them were Shudars. He rejected the | 
observance of Hindu ritualism and socio | 

| 


) -religious bondage as imposed 
by the Brahamans. : : : 


He visited different countries, met the people of 
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of 
different religions, castes and cultures and gave them the message 
of human unity, love and monotheistic belief. He visited the remote 
religious places of India as well as those of Ceylon and the Muslim 
countries including Mecca in Arabia. His greatest attack was against 
Findu caste system, untouchability, hyprocrisy, orthodoxy, idolatry, 
cruelty of the rulers, cowardice of the ruled, futility of the celebate, 
self-tortured, starved and instinctively suppressed life of the ascetics 
and hermits who had renounced the world as defeatists, pessimists 
and social parasites. He said that he was in search of the moon of 
truth groping in the darkest night (Massia®?) of falsehood. He 
declared in the very beginning of his mission that the basic object 
of his faith is to learn how to become true and how to break the wall 
of falsehood®*. He said, that Hindu Yogis (sidhs®) escaped the 
miserable society as defeatists and admonished them for neglecting 
their duty, wasting their lives by besmearing themselves with ashes 
instead of fighting against evils and the ire of the evil-doors. He 
clearly exposed the doggish urges’ of his times, the corrupt practices 
of qazi—judges, the ignorance of the common people, the hyprocrisy of 
religious leaders and consequently the immoral life of the masses. He 
condemned the slavish mentality of the Brahamans for the sake of 
getting their livelihood from the foreign rulers (Malechhas’}), He 
rejected the Hindu concept of Sootak??, (Human impurity after death 
and birth) and upheld the social status of woman. He described that 
sweet speeches and humility are the essence of human attributes?4. 
He said that by concentrated ly uttering, listening ta and acting upon 
the Name of God, one can obtain the miraculous and supernatural 
powers”. He warned the Muslim prayer sayers (Nimazies?®) that 
merely bodily cleanliness is meaningless if their thoughts and actions 
remain impure. He advised the farmer to be contented”? and earn 
his livelihood by honest and hard labour. He reformed and uplifted 
the spiritually and morally fallen persons like Sajjan, the thug, 
Bhoomia, the thief and Kauda, the cannibal. He did not only 
found the Sikh faith, but also invented a new script and wrote the 
holy scripture (His Hymns in Punjabi), the language of the people. 
He ennobled his followers by the establishment of (;urdwaras, the 
institution of Langar (refectory) the usage of the word of Bhai 
(brother) for and its concomitant behaviour with all the human beings. 


Sri Satguru Jagjit Singh Ji eLibrary NamdhariElibrary@ gmail.com 


10 


He gave the appellation ‘Sikh’ to his disciples. He lived for 70 years, 
out of which he passed 30 years in domestic life, 22 years in sojourns 
in India and abroad and the last 18 years at Kartarpur, as a practical 


farmer, doing hard labour, serving the people and spreading his - 


message of unity of God, fraternity of mankind. infusing the spirit of 
service and sacrifice in his followers. He had two sons but none 
could pass the tests to succeed him. Bhai Lehna was chosen as his 
successor: who was renamed as Guru Angad (the limb of the Guru). 


Guru Nanak died in 1539 A.D. at Kartarpur, now in the district of | 


Sialkot (Pakistan). He became such a symbol of the love of both the 
Hindus and the Muslim sections of populace that they quarreled over 
the disposal of his dead body as each of them claimed him to be its 
own. ‘This tribute of non-sectarian human love for Guru Nanak is 
a unique instance in the religious history of man. His 500th birth 
anniversary fell on the 23rd November, 1969, and all lovers of 
humanity, peace and love which are the quintessence of the true 
religion, celebrated it in all the parts of the world. | 


Guru Angad (1504-52 A.D.) was a worshipper of the Goddess, 
Jawala. Once he met Guru Nanak at Kartarpur, while on his way 
to the shrine of Jawala Mukhi at Kangra. His contact with Guru 
Nanak transformed his life and then and there, he rejected his former 
creed of idolatry, accepted obedience to God, only the one God 
(Ikk-OGnkaar) and became the disciple of Guru Nanak. He developed 
the institution of Langar, made Gurmukhi script more prevalent 
and popular. He emphasised on the physical fitness of his followers, 
which afterwards culminated into the martial development of the 
Sikhs. He died at Khadoor Sahib in 1552 A.D. after nominating 
Guru Amar Dass (1479-1574 A.D.) as his successor who became the 
3rd Guru of the Sikhs. He became Guru at the age of 73. He paid 
special attention to the spread of Sikhism for which he established 
22 dioceses (Manjis) in different parts of India, each in the charge 
of a missionary called Masand. He established himself at the village 
Goindwal on the right bank of the River Beas, where he got dug a 
‘bauli’ or well which afterwards became the place of pilgrimage. 
Akbar the Great, visited Govindwal and was highly pleased to observe 
the principles of love-laden and service-surcharged religion of the 
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Sikhs, being ‘put into practice. He also took meals In ‘Guru ka 
Langar’ (the refectory of the Guru) which institution especially 
appealed to him as a medium of human equality. He fixed three 
festivals, Diwali, Baisakhi and Maghi to be celebrated as religious 
fairs, so that the Sikhs might get together from different parts of the 
country. He discerned the spiritual vision of Bhai Jetha and so 
nominated him as Guru Ram Dass (1534-1581 A.D.).as the fourth 
Guru of the Sikhs. Guru Ram Dass furthered the spread of Sikhism, 
with great enthusiasm. His greatest achievement was the founda- 
tion of Ramdaspur now called Amritsar, where the. sacred and 
peace- -preaching religious sanctuary of Golden Temple was to attract 
visitors from whole of the world. He nominated his youngest son, 
Arjun Dev as his successor as the’ ABE Guru. 


' Guru Arjun Dev , (1363- 1606 A.D.) became Guru in his teens. He 
continued the work of the construction of the tank, some other buildings 
of Ramdaspur and invited Sayyad Mian Meer of Lahore, to lay the 
foundation stone of Harmandar (Temple of Gold). Some writers 
construe the word Harmandar as ‘The temple of each and everyone’. 
It was constructed in the centre of the tank at a lower level of land 
than its sorroundings, to manifest the’ spirit of the humility of Guru 


Arjun Dev and his followers who were to come to pay their homage to 


this holiest of the holy shrines of the Sikhs. The Golden Temple has 
four doors in the four natural directions in order to instruct the people 
of some other religions, who believe the abode of God to be in certain 
directions or at certain places, that. God is not confined to or confined 
in acertain directton or toa certain place. He helped, invited and 
attracted all sorts of artisans, artists and workers to settle at Ramdaspur, 
renamed by him as Amritsar. He sent his Sikhs to Afghanistan, Iran 
and some other Muslim countries to trade in the purchase and sale of 
horses. The profitable trade and visits of his follwers to the foreign 
countries served Sikhism in three ways—the Sikhs became rich, they 
learnt horse-riding and developed love for the good horses and incide- 
ntly the message of Sikhism reached foreign lands where many people 
became the followers of their religion. He also introduced the custom 
of tithe called ‘daswandh’, one tenth of one’s income to be contributed 
to Harmandar for the support of Langar, minstrels, visitors and other 
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Sikhs who lived there. Guru Arjun Dev was a very great genius and 
spiritual personalitv. He was a great lover of art and encouraged the 
arts of embroidery, carpentry, painting and music among his Sikhs. He 
was a poet of great talent and a scholar of very high status. He collec 
ted the writings of the preceding Gurus, the hymns of the Bhigats of 
different castes, creeds and parts of India, composed hymns himself, 
dictated them to Bhai Gurdas who acted asa scribe, compiled the 
Granth Sahib and installed it in Harmandar in 1604 A.D. It is the 
first and only holy scripture in the World which contains the writings 
of the saints of different castes and especially the sages of the down- 
trodden or Shudar communities, like Nadev, the calico-printer (Chee- 
mba), Ravidass, the Chamar, Kabir-the weaver, Dhanna-the Jat, 
Sadhna-the Butcher etc. So, the high honour which was given to them 
by preserving their writings in the Bible of Sikhs, was a revolutionary 
challenge to the Hindus whose scriptures and their reading or hearing 
were a taboo to them. The writerwise and Ragwise, editing of the 
Granth Sahib is a proof of the peerless scholarship and sagacity of 
Guru Arjun Dev. The Hindus had imposed heinous types of punish- 
ment on the Shudars regarding their access to the Brahamincal and 
Vedic scriptures but Guru Arjun Dev wrote his hymn in an ecstatic 
joy, just after the compilation of the Granth, ‘Khatri Brahaman, Sood, 
Vais, updes, chahun Vaarnan Kau Sanjha’’’, (The message of God is 
common to all the four verns, Khashtri, Brahaman, Vaish and 
Shudar). The fame of his greatness spread far and wide and some 
Mohammadans also became his devotees. The friendship of Sayyad 
Mian Meer was an eye-sore to the Muslim zealots including Jahangir 
who was incited by the enemies of the Guru that he was creating a 
religious seet, political power and became especially doubtful when he 
had already helped his rebellious but refugee son named Khusro. 
The greatest enemies of the Guru were his own eldest brother. 
Prithi Chand and Diwan Chandu Lal, the finance Minister of 
Jahangir, the offer of the hand of whose daughter to the Guru’s son 
Har Gobind, was rejected by the Guru due to some unbearable and 
blasphamous remarks passed by Chandu Lal on the house of the 


Guru. The result was that the Guru was sent for to negotiate about 


the matters in question. He went to Lahore where he stuck to his 
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guns and refused *to budge from his decision. Jahangir offered 
release to him on the payment of the penality of Rs. 1,00,000/- but 
# the Guru flatly refused to pay the penalty saying that he had not 
committed any offence against the society or the state. So he was 
¢ tortured in a very callous manner and resultantly, after being seated 
| == @n the red-hot iron sheet, he died at Lahore on 30th May, 1606 A.D. 
The history has recorded his unsurpassed patience. fortitude and 
unshakable belief in the Will of God, as while sitting on the red-hot 
» = iron sheet he recited, ‘fera kiva meetha Lagay’” (Qh mv Lord, vour 
will is sweet to me). Guru Arjun Dev did a memorable work for the 
* perpetuation of Sikhism and the Sikhs by preparing their religious 
| scripture, by founding the Golden Temple, by inculcating the spirit 
y of service, dignity of labour, ecnomic and commercial enterprise, love 
Y for horses, the contribution of Daswandh, by teaching equality and 
1 unity of all human beings, by including the hymns of the saints of 
Shudar community in Granth Sahib and bv sowing the seed of mart- 
|  yrdom which largely flourished after hint and became the unsurpassed 
heritage of the Sikhs. 


Guru Har Gobind (1595—1644 A.D.) the son ofthe fifth Guru 
succeeded him in 1606 A.D. Guru Arjun Dev had rightly realized the 
gravity of the future to be faced by Sikhism. He advised his son 
{0 maintain troops, keep good horses and arms. He bean his Gur uship 
with one sword dangling on his right side and the other on his left. 
known to be the representatives of ‘Meeri’ ([emporal power) and 
‘Peeri (Spiritual power). He kept regular soldie:s and good horses as 
willed by his father. Jahangir became jealous of him and thrust three 
battles on him in which the Mughal forces were utterly routed. He 
encouraged physical feats of warfare, jumps, wrestling weight-lifting 
and archery, among his Sikhs. He established the practice of getting 
sung the accounts of chivalry of the brave heroes of the past, by the 
panegyrists, called Bhatts or Dhadis, before the Sikh congregations, 
assembled at Akal Takhat (Throne of God) which he founded to hold 
meetings to settle religious and political issues of the Sikh community. 
This practice is still carried on by the Khalsa Panth. Guru Har 
Gobind did not compose any hymns. He was one of the most hand- 
some, impressive and powerful personalities of histime. He gave the 
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military turn to the pacific Sikhs as the day was not distant when the 
sword was to be left the only resort to emancipate the oppressed. He 
died in 1644 A.D. and was succeeded by his son naméd Har Rai 
(1630-1661 A.D.) who, became Guru at the age of 14.. He was a 
merciful and peace-loving person. He urged the Sikhs to meditate on 
the hymns of Guru. Granth Sahib and lead a’ disciplined life. Dara 
Shikoh, the rebellious broiher of Aurangzeb sought blessings from the 


- Guru, but was arrested and killed by -Aurangzed. Aurangzeb sent for 


Guru Har Rai for explanation for the soft corner of his heart for Dara. 
He did not go himself but sent his son Ram Raias his representative 
to Delhi. Ram Rai wrought miracles as well as distorted the word 


_*Musalman’ to ‘Beiman’ just to please Aurangzeb when he asked him 


1o read out the scripture of the Sikhs in order to note whether some- 
thing was written in it against [slam or not? ‘The working of miracles 
and distorting the text of the holy scripture, were against the principles 
of Sikhism. So, Ram Rai was excommunicated and_ his younger 
brother, Har Kishan. (1656-1664 A.D.) was selected at the age of 
five as the eighth Guru of Sikhs. Although young in age yet he was 
surprisingly mature in his wisdom & spirituality. Anyhow, it was a 
very imperative historic decision ,effected by the Sikh Guru for the 
sake of the succession, on merits of. suitability and not merely for the 
consideration of age. Guru Har Kishan died of small pox at Delhi 
in 1664, after directing the Sikhs that. their next and the ninth Guru 
was at Baba Bakala in the district of Anritsar, who had already been 
recognized and located by his devotee, Makhan Shah Labana. 


Guru Teg Bahadur was a very brave person having excellent 
dexterity in the use of the sword. But afierwards he became a serene 
type of man and kept meditating for many yéars till his discovery 
and declaration as the ninth Guru of the Sikhs, after which he shifted 
his residence to the village of Makhowal now called Anandpur Sahib, 
now in the District of Ropar. He purchased the land of this village 


for Rs. 500/- from the Rajput Raja of Bilaspur State. Guru Teg 


Bahadur spread Sikhism in India setting out on long journeys. The 


name of his wife was Gujri_ who bore him a son at Patna in Bihar on 
22nd December, 1966 A.D. He was named by his father as Gobind 
Rai whose name was afterwards changed into Gobind Singh and who 
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was destined to become one of the greatest men who have ever glorified 
the annals of human history. The then pitiable plight of the Hindus 
has alrady been described in this paper. A group of Kashmiri Pandits 
led by Pandit Kirpa Ram of Mattan Sahib, near Sri Nagar (Kashmere), 
‘came asa deputation to Guru Teg Bahadur at Anandur Sahib and 
related the atrocities being perpetrated on them by Sher Afghan, the 
then Governor of Kashmir. The Guru consoled them and heaved a long 
sigh saying that some great man had to be sacrificed to save Hinduism. 
and the.oppressed people like them. Just at that time, Gobind Rai 
turned up and. enquired from his father the cause of hi, melancholy 
mood and on knowing the cause he requested him to sacrifice his life 
for that sublime cause. The congregations were surprised to see the 
t intelligence, spirit and courage of the boy of 9. Guru Teg Bahadur 
ls Was overjoyed to see the patriotic sentiments of his son.. The Guru 
i@ advised the deputationists that they should send a pet tion to Aurangzeb 
¢ that he would negotiate with him on behalf of Hindus and if he could 
t be persuaded or forced to embrace Islam then all the other Hindus 
« would follow suit. They did as they were advised todo. The Guru 
1 went to Delhi but alter discussing the matter with the Muslim theolo- 
it yians and Aurangzeb he. flatly refused to desert his own faith, come 
ft what might. Aurangzeb compelled him to work some miracles but he 
lh rejected his demand because this act was against the canons of Sikhism. 
rn At last he was beheaded and now the multisstoreyed Gurdwara of 
« Sis Ganj, Chandni Chowk Delhi, stands at the place of his martyrdom. 
Alas, the coward Hindus for whose faith he sacrificed his life did not 
dare cremate his dead body so that they might not be harmed by 
i! Aurangzeb in the suspicions of being the followers of the Guru who 
n wasexecuted for the offence of being an apostate and rebel. Guru 
y Teg Bahadur was the second martyr inthe history of Sikhism and it 
ei did add a new lustre to the martyrdom of his grandfather Guru Arjun 
b, Dev. This was an epoch-making event in the history of the Sikhs. 
ge Guru Teg Bahadur was a very great scholar and poet and his hymns 
¢ contained in Guru Granth Sahib melt the heart of his devotees to 
he wtter human compassion and purge them ofthe vanity and illusive 
attachment to the baser pursuits of life His couplets and hymns are - 
@ contained in Guru Granth Sahib which were added to it by his son, 
» Guru Gobind Singh when he was staying at Dam-Dama Sahib, after 
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leaving Anandpur Sahib. His Sloks are recorded in the end of the 
Guru Granth Sahib which are recited and listened to by the Sikhs 
with great devotion at the time of the completion of the reading of 
the Granth. In one of his Sloks he has given an everlasting lesson to 
to humanity and the Sikhs have adopted it asthe principle of their 
respectable survival. Guru says, “Bhay kahun ko det nahj na bhai 
manat aan; Kaho Nanak sun re manan giani tahey bakhan” (Nanak 
says, Oh my mind, only that one should be described as an enlightened 
person who neither frightens nor is afraid of anybody). 


Guru Gobind Singh became Guru in 1675 A.D. at the age of 


nine. He bore the shock of the execution of his father in a very brave 
manner. He knew that though he was left an orphan yet he was to 
father lakhs of orphans. His prudence mingled with patriotism and 
power of clairvoyance guided him to be prepared for the historic 
achievments which he was to make in future. He received academic 
‘structions from the teachers like Sayyed Peer Mohammad and Bhai 
Gurbax Singh. He learnt the use of arms from Bajar Singh, a Rajput 
who was a renowned master of warfare. He studied the socio- 
political and religious condition of India of his times. The cowardice 
of the Hindus to shirk the cremation of his martyr-father who invited 
death for the protection of Hinduism and not for the preservation of 
Sikhism, his own faith, intensely shocked him. On asking the Hindus 


to cremate the dead body of Guru:Teg Bahadur, they denied to be his 


Sikhs or to have any connection with him, as apparently there was 
no difference between the clean shaven Hindus and the Muslims. So, 
he determined to impart such a form and appearance to his followers 
that they could never deny or conceal their identity as Sikhs. By the 
age of 20, he become a redoubtable warrior, statesman, scholar, saint, 
soldier, speaker and poet. His ,first victory, won at Paonta Sahib, 
at the right bank of river Jamna, struck terror both amongst the proud 
but unpatriotic Rajput rajas of the Punjab Hills, who were the hire- 
lings of Aurangzeb, and the Muslim rulers. He prepared his Sikhs 
as soldiers and saints, alike, and gave them the title of ‘Sant Sipahi’ 
(Saint-Soldier). He organized a literary society in which 52 poets 
worked day and night to compose their original poems and to translate 
the Hindu epics into the then prevalent language in Northern India. 
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Being himself a great poet, he composed poetry, now included in his 
Dasam Granth, which is unsurpassed 1 in its vigour, style and spirit. 
A close study of his life convinces one of his matchless personality ‘ 
which was respected even by his enemies. He founded the Khalsa | 
(the Pure) onthe Baisakhi day of. 1699 ‘A:D. by baptising them with 
‘Amrit’ (Nectar). sanctified with the recitation of five Banis (five 


different devotional compositions called Jap Sahib, Jaap. Sahib, 


Chaupai, Sudha Swaye and Anand Sahib). The water in which suga) 
was put, was continuously stirred and tempered with the double-edged 
Dagger or Khanda and pledge of keeping 5 Kakars that is, the things 
the names of which begin with the Roman letter ‘K’ or ‘Kakka’ of the 
Gurmukhi script. The five symbolic Kakars of the Khalsa of Guru 
Gobind Singh are Kes (unshorn hair of whole of the body), Kangha 
(comb to clean the hair), Kirpan (a sword), pledged to be ever used 
for self-defence, for the oppressed and righteousness but always against 
the oppressors and injustice, Kara (an iron bracelet), to be always 
worn on the hand as the fettering symbol to remind him of his pledge 
given to his Guru to do good and to withhold his hands from doing 
evil deeds, and Kachhehra (an underwear) to give him the required 
agility of a soldier and athlete, being a tight and light dress but not 
loose. He demanded five heads from amongst the congregations who 
had gathered at Kesgarh, at Anandpur Sahib, just as an expedient 
to test their bravery and fearlessness which were to be the first 
requisites of the Khalsa. Five Sikhs offered their heads to his sword, 
who were baptised by him and were given the title of Singhs. He 
did not actually cut their heads as jit was just a dramatic test to 
certify their spirit of scarifice but really speaking none knows what 
happened in the secluded tent into which he took them, one By one 
and then brought them out attired in the dresses like his own. Then 
on his request they baptised him and he became Gobind Singh from 

Gobind Rai. It may be noted that all of them belonged to different 

castes but were made to drink the necter from the same bowl of 
steel. ‘They were ordered to give up their original superiority or 

inferiority of kul(caste), kirt (occupation), dharam (religion)and karam 

(traditionally believed predestined social status). Thus, the historic 

act of kulnass, dharamnass and karamnass, was accomplished. After 

this they were advised to ever remain like the sons of the same parents, 
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Guru Gobind Singh and Mata Sahib Devan and the members of the 
community of the Khalsa Panth. Thousands of the people came 
under the banner of the Khalsa Panth within a short time and the 
Shudars, the most oppressed section of the Indian society, were 
especially exalted to an enviable position. Some people say that 
the Khalsa was founded to fight against the Muslims. This is a very 
erroneous view. The great men never fight for certain castes, count- 
ries and communities but militate against the opressors and for the 
oppressed. The Sikh Gurus and the Sikhs must have fought against 
the Hindus if the Muslims were the oppressed at that time but the 
case was the reverse. A well known Muslim scholar hus written that 
Guru Gobind Singh was not against the Muslims but was certainly 
opposed to evil and evil-doers. Some noble and noted Muslims were 
were very close to him and received immeasurable love and kindness 
trom him—-—they were Sayyad Bhikhan Shah of Gharam, Nawal) 
Raheem Bakhash and Kareem Bakhash of Patna, Peer Arif Din, 
Ghais-ud-Din, Peer Budhu Shah, his sons and wife Naseeran Begam. 
(Shani Khan and Nabi Khan of Machhiwara, Rai Kalha, Nawab Sher 
Mohammad Khan of Malerkotla, Faqir Ibraheem and Saeed Khan. 
Guru Gobind Singh declared the primary purpose of his life, 
- saying :— 

‘Let all the virtuous be informed 

That I was born for this purpose, 

To uphold the righteous, 

To deliver the good and 

To uproot the evil-doers.’’®' 


He transformed the chiken-hearted Hindus, awakening seiferespect 
and patriotism among them, turned sparrows into hawks, emboldened 
every Sikh to challenge ‘‘sawa lakh’’ 1,25,000 persons, armed the 
poor and neglected people, appellated the dregs of the Hindu 
Society, who were considered impure, as Khalsa (Pure) and 
Singhs (Lions), knocked down the pride of unpatriotic Hindu Rajput 


Rajas of Punjab Hills, who were the tributaries and hirelings of 


Aurangzeb and forbade his followers to use intoxicants, and give up 
other anti-religious, and anti-hygienic and anti-social practices, include 
ing pernicious diet with a special interdiction against smoking and 
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the consumption of the meat of an animal killed in the Semitic way. 
It may be told here that the Singhs of Guru Gobind Singh, if necessi- 
tated, have no religious ban on them to eat pork as well as beef. He 
commanded his followers to give up their belief in Hindu scriptures, 
gods, goddesses and ceremonies. He extricated them from the 
clutches of sorcerers, exorciSts, necromancers and sooth-sayers. In 
short, he exhorted them to worship and believe in only one God, 
‘Akal’ (Timeless) which was his choicest name for God Almighty. 
Basically, his stroke was against Hindu caste-system and cowardice 
in order to instil in them the spirit of Human brotherhood and pat- 
riotism to protect their homes and hearths. The way of the baptism 
of the Khalsa is a wonderful means of the unification of men of all 
climes, classes, castes and cultures. The new trends and the ways of 
the life of the Khalsa did discourage and disappoint the caste-ridde 
and power-hungry Hindus as well as the orthodox ruling section of 
the Muslims, but they especially attracted the Shudars and untouch- 
ables who became his followers in multitudes and today if not more, 
atleast, 80° of the Sikhs from the Jatts to the Chamars and chuhras 
or scavangers, have descended from their Shudar ancestors. I[s it 
not a miracle to win victories in [2 out of 14 battles, by the help of his 
neophyte-saint-soldiers cf humble origin, which he fought against the 
allied forces of Hindu Rejput Rajas and Aurangzeb. It is a miracle, 
but not wrought by incantation and enchantment but by action, the 
reaction of which inthe form of his brave and benevolent Khalsa 
Panth, will influence the world for the ages to come. He brought 
this religio-socia! and mento-martial revolution by dint of the 
sacrifices of the lives of his father, mother, four sons, thousands of his 
beloved Sikhs and lastly his own. Guru Gobind Singh is that persona- 

lity of the world history, who bore the brunt of unbearable blows from 

all directions but no biographer of his could see a single tear in his 

eyes and fear in his body. He died at Nanded called Hazoor Sahib 

(Hyderabad Deccan) on 7th October, 1708 A.D., establishing and 

investing the Sikh Guruship in the Guru Granth Sahib and thus putting 

an end to the corporeal Gurudom. The historians who have thoroughlv 

and impartially studied his life have been deeply impressed by his 

genius. The first European who wrote the systematic history of India, 

says, “‘This leader first conceived the idea of forming the Sikhs into a 
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religious military .common-wealth and executed his design with the 
systematic spirit of a Grecian lawgiver*?.”’ Malcolm who wrote the 
first book in English on the religion and history of the Sikhs, remarks, 
‘‘all who subscribed to his tentes were upon a level, and the Brahaman 
who entered his sect, had no higher claims to eminence than the lowesc 
Sudra who swept his house®*.’? Malcolm desctibed the Khalsa cf 
Guru Gobind Singh as, ‘extraordinary race’, gives a graphic description 
of the bravery of the Sikhs as soldiers and pays very high tributes to 
the Sikhs of the 10th Guru. Ross®4, Payne®®, Gunther** and Wheeler” 
have expressed similar views about the Guru and his Khalsa. Griffin, 
who personally experienced and observed the Sikh bravery and 
patriotism during the Anglo-Sikh Wars and afterwards as an adminis- 
trator in the Punjab, says, ‘‘Ifthere be any feeling of nationality, in 
India, whatever, it may be looked for among the Sikhs**.” WVaughar, 
who critically studied the religions and the people of India writes 
about the wonderful achievement of (suru Gobind Singh, ‘‘This 
remarkable man tranformed the peaceful body of religionists into an 
army of redoubtable warriors. No one who has beheld the noble 
physique, the manly grace and undoubted fortitude of the Sikhs can 
much wonder at their transformation. You feel as you gaze upon them 
that they are made to be soldiers, and without doubt, their religion 
aided their military development®®.. Even an orthodox Muslim 
historian of note could not withhold the spontaneous expression of the 
truth about the life and achievements of Guru Gobind Singh about 


whom he says, “‘historians agree in eulogising the great merits of 


Guru Gobind Singh, in him were united the qualities ofa religious 


leader and warrior. He was a lawgiver in the pulpit, a champion of 
the field, a king onthe masnad and a faqir inthe society of the 


Khalsa™.” 


All who have had sufficient chance to observe and remain among 
the Khalsa of Guru Gobind Singh admit that they possess the same 
virile, soldierly, saintly, spirited and_ straight-forward mentality 
as they inherited from Guru Gobind Singh. But alas,;a cheap-fame: 
writer has tried to pose himself to be a prophet by saying that the Sikhs 


will have disappeared by the end ofthe 20th Century or, ‘“‘will have 
passed into oblivion®!.” 
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th All the aspirations and ideals of the nine preceding Gurus, from 
tk Guru Nanak to Guru Teg Bahadur, were carefully concluded, practised 
Mk invested and established by Guru Gobind Singh in the form of th 
im Khalsa Panth -~ | 
oy , a 
Ma Guru Gobind Singh died at the age of 42, at Nanded. He 
pie established the Guru Granth Sahib as the spiritual Guru of the Sikhs 
si and advised his follower, Banda Singh Bahadur to goto.the Punjab, 
tk’ «= organize the Sikh army and teach a lesson to the oppressors. Banda 
i Singh Bahadur faithfully acted upon the advice and inspiration of his 
a Guru and played his role in such a chivalrous manner that history can 
it never forget his bravery and fearlessness. The tyrants who had killed 
yi thousands of innocent Sikhs were averged upon. The whole of the 
ti: 8th century was full of sufferings and sacrifices of the Sikhs. Twelve 
rt independent Sikh confederacies came into being in this period and in 
Thi i799 A D., 100 years after the foundation of the Khalsa, Maharaja 
@ Ranjit Singh established the Sikh empire the frontiers of which touched 
bh Tibbet in the North, Sind in the South, Jamuna tn the East and Khyber 
Ci und Jamraud in the West. His rule is proverbial for its secularism 
ef and prosperity. He died in 1839 A.D. but after him, the homicide, 
the fratericide and the Anglo-Sikh wars in which the betrayal of the 
In Dogra brothers of Jammu, Gulab Singh and Dhyan Singh and Te} 
th Singh and Lal Singh, originally the Bhayyas of U.P., tarnished and 
tore out the political glory of the Sikhs. Although the Sikhs were 
defeated due to the treachery of their leaders and commanders yet 


. their unbeaten bravery did not go unnoticed by their British enemies 
t and the commandersin-chief of that war wrote to Queen Victoria of 
t England, ‘‘My sentiments on the splendid gallantry of our fallen foe, 
or to record the acts of heroism displayed not only individually, but 
collectively by the Sikh Sirdars and army.........-.. Certain it is that it 


would have been a different stury to tell if the body of men had not 
been commanded by traitors”? The greatest achtevement of Ranjit 
Singh, his spirited Sikh soldiers and brave generals like Hari Singh 
Nalwa, was that they stopped the foreign invaders from the West who 
used to raid India to plunder and pillage it, unopposed. 


Ever since the foundation of the Khalsa, the Sikhs have been facing 
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odds. The Punjab was annexed by the British rulers of India, in 
1849 A.D. The spark of freedom could not be extinguished from the 
hearts of the Sikhs and Sham Singh Attariwala, Chattar Singh and 
Sher Singh Attariwala, Maharani Jind Kaur, Bedi Bikram Singh of 
Una, Bhai Maharaj Singh and Baba Ram Singh Kuka, were the 
harbingers of the freedom movement of India. 66 followers of Baba 
Ram Singh Kuka were shot by the British Govt. in 1872 A.D. near 
Malerkotla for the offence of sedition, whereas the Indian Congress 
was founded at Bombay on 25th December, 1885, by an Englishman 
named Octave Hume. The population of the Sikhs before 1947 was 
one percent of the total population of India but their sufferings and 
sacrifices were more than all the other Indians, put together, in going 
to Jails, in being sentenced to death, in being beaten, confiscation of 
property, deportation and many other tribulations. 2,500 Indians 
were sentenced to death, shot or hanged during the freedom move- 
ment of India and it is to the credit of the Sikh community that out of 
2500, 2300 were the Sikhs. ‘The names of the Sikh martyrs of freedom 
movement, Shaheed Bhagat Singh, Kartar Singh Sarabha, Sewa 
Singh Theekeriwala, Mewa Singh of Lopoke, the Sikh sufferings 
during Martial law of 1919, the movements of Kama Gata Maru, 
the Lahore Conspiracy Case, (saddar Party, Babar Akali Lehar, ithe 
the historic sacrifices of the Akalis at Nankana Sahib, Guru ka Bagh, 
Varan Taran and Gangsar, Jaito, for the liberation of their Gurdwaras 
from Mohantdom, their heaviest losses of life and property at the 
time of the partition of the Punjab in 1947, their gallantry and_ sacri- 
fices to repulse three foreign invasions on India from 1947 to 1965, 
their travails for the achievement of Punjabi Suba (As a matter of 
fact more harmful to the Sikhs on the whole than useful as proved 
by the leadership of the so.called Saints) where the Punjabi language, 

culture and religion alongwith their rigors and rewards of life, were 
expected to Hourish freely. ‘They are known to be the best agricul- 

turists, mechanics, artisans and athletes who have always been 

winning laurels tor India. All of these qualities are the fruit of the 

genius, struggle, and sacrifices of Guru Gobind Singh and his prede- 

cessors, The Sikhs are not hide-bound and home-bound people and 

being the most adventurous persons of India they are found in United 


Kingdom F ies i i 
g , other European countries, America, Canda, Australia, 
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Malaya, Singapore, Burma, Africa, Iran, Afghanistan and almost in 
all the civilised parts of the world. They live with self-respect, earning. 
: their livelihood by their hard labour as the concept of dignity of labour 
f is ingrained in their very way of life because Kirt karni .... earning an 


honest livelihood, is the strongest pillar of the spiritual edifice of 
Sikhism. | 


The latest contribution of the Sikhs, is to the protection, anc 
defence of India during the India - Pakistan war in December, 
* 1971. All over the world the bravery and hardwork of the Punjabis, 
especially that of the Sikhs is highly.applauded. Mrs. Indira Gandhi, 
1 the Prime Minister of India was given the degree of the Doctor of 
| Laws, by the Punjab University, in the Auditorium of the Law College, 
on 3rd January, 1973, the day on which she also inaugurated the 
Diamond Jubilee Session of the Indian Science Congress, on the 
Campus of this University, which was attended by four thousand 
Indian and sixty international scinetists of foreign countries, besides 
thousands of other people. She said at the time of receiving the degree, 
f “The courage of the people of Punjab has become a by-word. They 
i. are famous for courage and self-helping. They are the best farmers 
and we are indebted to them for their bravery and sacrifices with 
| which they guard the frontiers of India. We want that this spirit should 
also prevail in other parts of India.’ I myself heard these words ol 
It the Prime Minister in the above-mentioned Auditorium. 


5 Referring back to the India-Pakistan war of December 1971, 1 do 
| feel to give a brief description of the war, especially in Bangaldesh and 
1 the outcome of the two-nation theory of hatred. 


fe The Holy Quran begins with the words, ‘‘Al-hamad-u-lillah 
| Rabbil-al-meen”’ (Praise be to God who pervades all the planets of the 
1 Universe). These opening words of Al-Quarn teach that none is to be 
e  kaated and all the created are His creatures, but alas! the so-called 
, Momins comprising the Pakistani Rulers consider all the non-Muslims 
q as Kafirs or infidles and especially so in the case of the Indians against 
¢ whom they have been throwing the innocent people of Pakistan into 
confrontation and conflagration of ‘JEHAD’; ..... the religious war 


—. 
~ 
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against the Kafirs and Kufar. The first blow. to democracy in the 
constitution of Pakistan is its injunction that none else but a Muslim can 
become the President of Pakistan, though absolutely contrary to it, 

Dr, Zakir Hussain a very great scholar and -staunch: Muslim had been 
the Preisident of India, _because the- a o all faiths: neve: ae 
democratic rights i in, this country. aa 

This is ; how the hide-bound hsoeae has Seucuneed democracy. 

The rulers of Pakistan have never paid any attention to welfare of 
people and the foreign correspondents of the world press who have 
visited the Pakistani villages in West Punjab under the occupution of 
the Indian Army, till December, 1972, after the India-Pakistan war 
of December, 1971, have been surprised to see their desolate and un- 
developed condition, having no electricity, good schools, brick made 
and well-furnished houses, metalled roads, hospitals and other morden 
amenities, which are abundantly seen in the villages just on the other 
side of the border in India. Yes one thing could be seen by all; the 
bunkers of exceptional strength end strategy are found in many villages 
of Pakistan. They have spent the National Exchequer and foreign aid 
on arms to destroy others and thus invite self-destruction. Their tenet 
of unity being co-religionists; the followers of Islam, has been buried 
hy themselves in Bangla Desh, under the mountains of the corpses of 
the millions of Muslims, men, women and children murdered in cold 
blood by the Pakistani Military. They have burnt this doctrine of 
Islamic unity in the flames which swallowed lakhs of the houses set on 
fire in Bangla Desh. They have imprisoned the spirit of justice in the 
death-dungeon in which they confined Sheikh Mujibur Rehman for 
demanding democratic rights for the people of Bangla Desh who elec- 
ted him democratically as their supreme leader. They have drowned 
this theocratic principle in the numerous streams, rivers, wells, and 
ponds of Bangla Desh, in which they drowned thousands of their 
co-religionists, the Musalmans of Bangla Desh in order to exploit them 
economically, to pollute them biologically, to hyberidise them culturally 
and thus to. perpetuate their slavery. The faith of Islam, exploited by 
the Pakistani rulers, Ayub, Yahya, Bhutto, Tikka Khan and many 


more of their stiffnecked and selfish tribe, can be seen from the 
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millions of weeping and crying infants, orphans, widows, widowers 
and old parents in Bangla Desh. But the chimeric mercurial, 
abusive, psychotic and confused {Bhutto, as he has earned many such | 
epithets for himself, by his own actions alongwith his political hench- 
men, the Pakistani radio and press still mention the People’s Republic 
of Bangla Desh as ‘‘Nam-nihad-the so-called Bangla Desh’’, to 
hoodwink the people of Pakistan as they have been doing in the last 
25 years. It is only the other day that Mr. S. R. Ghauri, a columnist 
of the ‘Dawn’ of Karachi, frankly and objectively wrote, “Bangla 
Desh is a reality. The political scene in West Pakistan is chaotic. 
The economy is in shambles. Our spirits are low, The present is 
gloomy. The future appears to be black.” 


Lakhs of the people of Jammu and Kashmir remember and can 
recollect the atrocities perpetrated on them and their brethern by the 
Pakistanis in 1947 and many times even after that and now the 
massacre of more than three millions of people in Bangla Desh is the 
latest eve-opener to the world to prove that mere religion is not an 
unbreakable bond between the people of different geo-political, 
linguistic, cultural and economic interests which conduce them to their 
real welfare. History will preserve that the Pakistani canon evolved 
from the hateful ‘Two Nation’ theory based merely on religious slogans, 
‘Islam in danger” and “Jehad against Kafirs’? was born at Dacca, 
was brought up in U.P. and Bombay, but it despotically dictated, 
danced over destruction of millions of people, then it declined, decayed 
and died at Lahore, Rawalpindi and Karachi ! 


Bangla Desh became a free Nation, now recognised by about one 
hundred countries of the world which are the members of United 
Nations. ‘Fhe human history can never forget the bravery and high 
moral character of the Sikh soldiers who are respected by the people of 
Bangla Desh as saint-soldiers who even gave their turbans to the 
Bangali girls recovered from the bunkers of the Pakistani army, where 
they were inhumanly subjected to their voluptuous pleasure and were 
stripped of clothes and even mutilated in many cases. The history 
of India can never forget the chivalary of the Sikhs in Bangla Desh 
the borders of Jammu & Kashmir, Punjab and Rajasthan, being led 
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and commanded by Lt. General Jagjit Singh Aurora in Batigla Desh 
and by Lt. General Sartaj Singh in J&K, in December, 1971. I do 
not minimize the bravery of other soldiers, than that of the Sikhs as 
all of us must heartfully praise the brave soldiers of other communities 
of India also, as true patriots, without any discrimination, but in this 
paper Iam particularly concerned with the Sikhs, and the names of 
the Sikh heroes like Sardar Nirmaljit Singh Sekhon who won the Param 
Vir Chakara for the first time in the history of the Indian Air Force, 
shall ever shine on the pages of National History of India. 


Now I discuss the main principles of the Sikh religion. [I have 
coined and am using the term ‘SIKHOLOGY’ instead of Sikh theo- 
logy like the term, ‘Christology’ which is used for Christian Theology. 
The term Sikhology is being used for the first time and that also in. this 
paper. Although the literal meaning of Sikh is disciple or learner yet 
‘Kes’ (unshorn hair) are the basic requisite of the existence and identity 
of the Sikhs. So much so that they say in their Ardas or prayer, 
‘“Waheguru, Sada Sikhi Sidq, kesan swasan sang nibhae’”’ (O wonder- 
ful God, sustain us to maintain our faith in Sikhism, with unshorn 
hair, till our last breath). Although the suffix or title of ‘Singh’ is an 
essential part of evcry Sikh, yet Sikhologically it is conferred on him 
by the five baptised Singhs of high character, called ‘Panj Piyaras’, 
Attributively, the God of the Sikhs is described in the Mool Mantar, 
as “there is Only, and Only One God Whose Name is True, Who is 
Omnipotent or All-Doer, Fearless, Enmityless, Timeless, Unborn, Part- 
hemogenetic and is realised by the Grace ofa true Preceptor®’,”” — His 
existence is taken for granted and no ontological and teleological 
intricacies and controversies are entertained by Sikhism. : 


The pratical morals of Sikhism as enshrined in two Trinities, will 
also be discussed as they are the essential ingredients of Sikhology as 
Bhudhist declogue and octalogue (Asht Marg) and Chirstian and 
Jewish Decalogue (Ten Commandments) are the codes of conduct or 
morals of life for the followers of these religions. The belief in 
Eschatology™, Providence™, Soteriology®, Fatherhood®’ of God, though 
Shikhism has also treated God as a husband and the human soul as a 
wife, always yearning for union with Him, Metempsycohsis®, existence 
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of heaven and hell®®, though they are not described in detail as done 
by Christianity, Islam and Hinduism, Merits of married life! and 
efficacy and sanctity of prayer!!, are accepted by the Sikh religion. The 
Sikh prayer is called ‘Ardas’ and it is the only prayer in the world 
religions which contains the history of the Sikhs right from their Gurus 
to their martyrs, struggles, sacrifices, sacred places and shrines. Sikhism 
is a universal religion and does not approve of the ethno-centric or 
anthropocentric faiths. So, the Ardas ends with the word, “Nanak 
Nam chardhi kala, Terey bhaney sarbat da bhalla’” (O Nanak, the 
power of God is ever-increasing and by the grace of His Will, all may 
be blessed). The word ‘all’ includes all the animate beings. The gratis 
and voluntary service! of one’s fellow beings, confession of one’s 
imperfection? or sins, ‘Amrit”94 wele da jagna’ (rising early in the 
morning for meditation) and humility!®®, are considered especially 
meritorious in Sikhism. The sacred scriptures of the Sikhs, basically 
comprise the Guru Granth Sahib and the compositions of Guru 
Gobind Singh contained in the Dasam Granth, though the writings of 
Bhai Gurdas are also revered by the Sikhs like Gurbani (the Word of 
the Guru). Sikhism is the only religion in which its followers have 
received their scriptures direct from the hands of their Gurus from 
Guru Nanak, the founder of the faith to Guru Gobind Singh who con- 
cluded its tenents and founded the Khalsa Panth, whereas the scrip- 
tures of other religions are written and compiled by the followers 
or apostles of the founders oftheir respective faiths, long after their 
death. So, there erupted many controversies and different versions of 
"the scriptures. The script which was invented by Guru Nanak is called 
°  Gurumukhi (from the mouth of the Guru). The Sikh scriptures are 
written and set to the classical notations of the Indian music and being 
Catholic in nature have honoured and recorded the hymns of the saints 
of the lowest and humblest origin as Hinduism had classified them fo; 
the last many centuries. The present spiritual Guru or the guide of the 
Sikhs is Guru Granth Sahib to which they bow and give respect as_ the 
people do to their living prophets or founders of religions. Therefore, 
being present in the Volume of Guru Granth Sahib, the saints of 
different castes and parts of India, are respected as much by the Sikhs 


an as they do to their Gurus. This is a unique contirbution of Sikhism 
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for the unification of various and warring péople of the warld 
Recently, an American theologian! has written a book on this siftyular 
Status of the Sikh scriptures, 


The Sikh concept of evolution needs a small note. Christianity, 
Islam, Jainism and Hinduism have given their mathematical views and 
calculations and even days and dates of the creation of the world but 
Sikhism though believes in creation"? and is aware of evolution’, 
professed scientific vision, several centuries before the birth of the 
exactitude of science of astronomy, cosmology and space interpla netary 
travels. Now science is daily doing those possibles of its routine which 
they were reluctant to accept. How many thinkers and scientists have 
been hated as heretics, apostates or have been condemned to death by 
the dogmatists? The names of Socrates, Archimedes, Galileo, Coper- 
hicus, Newton and Darwin, are well known in the history of Science. 
The old belief of the age of universe, earth and counted numbers of 


heavens and hells, is being repudiated by the new discoveries of ev 


olue 
tionists, archaeologists, 


geologists, paleontologists, atomists, and space- 
travelling-scientists who are discovering new planets or the worlds like 
ours. But Guru Nanak said in the 15th Century, 
heavens and earths and all the departments of kno 
ted their resources to determine them exactly, and confess their inability 
With one voice.!, He says about the age of the earth, ‘‘No Sage knows 
the time and day of its origins Only its creator knows it,110?! Guru 
Gobind Singh has written, “All describe the universe according to their 
knowledge but O God, none knows how did you createll! it 2% 
Nanak was aware of the microbes or micro-organisms and while 
admonishing the Brahman for his dogmatic concept of human impurity 
or Sootak he says to him, “if you believe in it then there are living 
beings in dung, wood, grains of food and water which gives life to all. 
Only the knowledge can dispel the susperstition of Sootak.112% 


‘There are countless 
wledge have exhaus- 


Guru 


Sikhisrn has no faith in the theories of apotheosist!3 or incarnation, 
Prognosticism"!* of omens and auspicious times and days, merits of 
pledged celebacy445, worship of sun and moont!6, paraphernallia and 


practice of ecclesiosticism}!7, expression of sorrow at death'8, Hindu 
caste-system?” and astrology!20, 
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Religion and politics are not divorced in Sikhism. The ethical 
doctrines of religion must be maintained in putting political principles 
into practice. That is why, a Sikh is called sant sipahi (saint soldier). 
This is why he invokes in his Ardas, the victory of the sword and the 
cooking-kattle (Deg--Teg—Fateh). This is why the 6th Guru wore 
the swords of Meeri and Peeri. The existing of Harmandar (The temple 
of God) and Akal Takht (the Throne of God) are the greatest proof of 


_ the symbiosis of religion and politics like the combination of soul and 
tt body so that the political life of the Sikhs may be directed by the moral 
t truths of their religion. 
tt 


The Sikhs have two types of trinities—the spiritual trinity and the 
temporal trinity, but both of them are essential and interdependent. 
® The spiritual trinity comprises Guru (Preceptor) Granth (the Holy 
ee Bible of the Sikhs) and Panth (the Sikh Community). A Sikh has to 
St remain under the guidance of the decision of his community. His 
‘i Willing surrender to the decision of the Khalsa Panth is the proof of 
ye his spirit of democracy infused in him by the Sikh Gurus, especially 
sit by Guru Gobind Singh!#1. The temporal trinity of Sikhism consists 
mt oof Skirt karni!®?’, (earning an honest livelihood by his hard work), 
ts ‘wand Chhakna!28’ helping the needy out of his hard-earned income) 
bi: and ‘Nam Japna}?# (meditation for the realization of God). The 
ni Practice of the balanced combination of these trinities make one an 
Gt ideal Sikh. But the actions of life are always below the mark of the 
tht ideals. This is the purpose for which all of us have assembled hnere— 
Gu to bridge the gulf between religious ideals and practical life. The 
wit concept of Grace!*5 is one of the most important features of Sikhism. A 
ut Sikh believes that his qualities without the grace of God have no value. 


7 None can question anybody’s ethnic origin or ideology while 
sitting in ‘Pangat’ (the row of the persons being served with food in 
the Sikh Langar), ‘Sangat’ (the Sikh congregations)and while bathing 

zo {0 a Sarowar. (a tank at the holy place of the Sikhs). As a matter 

g¢ Of fact the Sikh Gurus founded these institutions to eradicate the 
yi Vanity of caste and practice of untouchability. These institutions are 
fio’ not only religious in nature but also have a very great sociological 

1mportance. Most of the employees and priests of the Major religious 
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shrines of the Sikhs belong to the Shudar communities and Giani 
Chet Singh (Lubana), the present Head Granthi of the Golden Temple, 
Amritsar the Macca or the Jerusalem of the Sikhs and the so-called 
Saints—the late Fateh Singh and Chanan Singh and the present 
President of the supreme religious body of the Sikhs, of the Jat castes 
are originally the scions of the Sudhar communities, according to 
the chaturvarna of the Hindus. But the Sikh baptism abolishes your 
former caste and makes you Sardar or Chief. What a wonder of 
Guru Gobind Singh! Can any protagonist quote such examples from 
the Hindu temples of Kashi, Hardwar, Jagan Nath Puri, Ramesh- 
waram, Mathura and Dwarka? It 1s an abominable fact that even 
the entry of untouchables, cleverly and diplomatically designated as 
‘Harijans’ into the tempies, is not allowed and inspite of being 
Harijans they are not permitted to see, touch and worship ‘Hari, or 
God, believed by the Hindus to be inherent in the idols. Even 
Gandhiji’®*, religiously respected as Mahatma, upheld the belief and 
practice of ‘chatarvarna’ the stratification and division of society on 
the basis of birth or caste, though in the later years of his life he 
worked for the uplift of the Harijans because being a very shrewed 
and prudent Hindu leader he understood the importance of winning 
their franchise-force to establish political power in democracy. Such 
narcissistic religions cannot love all the human beings alike. This 
is why Sikhism revolted against Hinduism, mostly confined to cere- 
monialism and caste distinction about which Dr. Radha Krishnan 
has written, ‘The Hindu leaders neglected to teach the spiritua! 
realities to the people at large who were sunk in superstition and 
materialism. Religion became confused with caste distinction and 
taboos about eating and drinking'?””’. He further says, ‘Ata time 
when men were conscious of their failure, Nanak appeared to renovate 
the spirit of religion and humanity!?6”’, The scriptures are the sources 


from which the religion Springs. Toynbee says about the univer- 
sality of the Bible of the Sikhs, ‘The Adi Granth js part of mankind’s 
common spiritual treasure- It js important that it should be 


brought within the direct reach of as many people as possible!?9.”’ 


At present three problems are taxing, rather torturing the con- 
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Science of the well wishers of humanity--the dangers of facial dis« 
crimination, poverty in plenty and future of religion in the modern 
materialistic, warring and _ scientific age. First of all I take up the 
problem of racial discrimination. After a great deal of thinking, 
I have understood that regarding its meaning, ‘race’ is the flirt: fairy 
of language’, Now it is commonly used in Teutonic, Slav and Latin 
but does not exist in classical Latin, Greek and Semitic languages, 
Some etymologists say that it cropped up in the 16th century from 
the Latin word (razza) whence it passed into English through French, 
German, Portuguese and Spanish. It is conjectured that its original 
home in Europe is Spain where it was carried by the Moors whose 
word ‘ras’ means origin or source. Some etymologists derive it from 
the Latin ‘radix’ a root, the German Reis, line or fissure and English 
‘raza’ is also associated with it, Broad!y speaking, race connotes 
the physical and inheritable characters of a human group which 
differs from those of another group of Homo sapiens. At any rate, 
yet many scholars, biologists, geneticists and anthropologists have not 
accepted it to be a scientific term. It has a very checkered history but in 
this paper, we cannot go into its details. Most of the people use It in the 
sense of nation. Linnaeus, Blumenbach and Buffon did not use it. 
Topinard and Prichard were also doubtful about its exact implication. 
Huxley was the first person to impart currency to it as a biological term 
but its prejudiced use began after the publication of Darwin’s ‘Origin 
of Species’ and ‘Descent of man’ which incited the people of white 
pigment to rule over the coloured nations. This is how the European 
colonialism remained in its zenith till the forties of the 20th century. 
Very extensive literature has been written by the physical anthropo- 
logists on the human races and Topinard!™, Pickering!®?, Haddon!33, 
Stoddard!*4, Hirsahfeld135, Lasker!86, Mikhailt3? Nesturkh, Keith?3%, 
Mason!**, ‘Taylor!#°, Hooten!41, Boulle and Voilois!4#2,  Risley!48. 
Palmer!44, Coon!45 and many other ethnologists have worked in this 
field, on the basis of serology, dermatoglyphics, anthropometry, 
osteometry with a special study of craniometry and dentition. The 
study of ethnic psychology has also been included in the discipline 
of anthropologists. So, the anthropologists have used all the soma- 
toscopic, somatometric, serological and psychological methods, to 
Study man, with the aid of all the cther allied sciences but instead of 
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common humanism, racism, nationalism, communalism and _ conse- se 5 


quently riotism have been flared up in the human mind and surprising et! 
it is that still the anthropologists are not in agreement about the ers 
number of races or the exact criteria to differentiate and designate , 192 
various groups of mankind, as ‘races’, though cephalic index and ys 
nasal index have been the basic physical characters to determine the ural 
racial type of a man. Epicanthic fold, steatopygy, pigment of skin, vif 
eyes and hair and prognathism are also considered to be the deter- SC 
minants of racial traits. The Darwinian Thcory of ‘survival of the sia 
fittest? has armed some people to believe that being racially superior 4,19: 
to some cther sections of mankind, they have the right of domination 0 
over them. This is how the race war began and the persecution of in 
the Jews, the coercion of the gypsies, Aryanism, Nordicism and_ jth 
Nazi-ism of the German Hitlarians, the hatred and high handedness shes | 
against the Nagroes and the callous treatment of the Hindus with the if 
Harijans of India, all are the results of ‘RACIALISM’. Although 
the term ‘race’ is considered tc be a blot on the escutcheon of science 
and some scientists demand moratorium on its use, yet it has become 
the trigger term to emit emotionally conditioned contempt against a 
certain groups of human society. 


It pinches us to learn that Jesus the Christ has been treated with 
racial prejudice by the German racists like F. Fertz, Hartmann, _ ur 
Dahring and Chamberlain!4*, The Biblical version of human descent 
is monogenetic. It says that all the human groups are the progeny 
of the same Father——the people of Asia descended from Shem, 
those of Africa from Hem and the White people of Europe from 
Japhet; all of these three ancestors were the sons of Noah and so 
the members of the same family. The Hindu theory of Manu, that 
he was the first ancestor of mankind, resembles the Biblical version. 
The theories of Melchers, Klaatsch and Horsting say that man’s 
descent is polygenetic!4’, having descended from the three main 
anthropoid apes— from Goralla—Black Race, from Chimpanzee, White 
Race and from Orang, the Yellow Race. 
fic and mythical term, 
‘fethnic group’. 


The concept of unscienti- Can 
race 1s rejected and replaced with the term 


“leggy 
The greatest role and daring notes of dissent against | 


Ws fy 
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race and racialism are given by the greatest of anthropoligists and 
other scientists of different fields of enquiry like Calman!**, Kalmus!4®, 
Carter, Penrose!*!, Housman!*, Huxley!5? and Haddon, Ruth'?. 
Parkers!55, Hankins!®® and Franz!5’, Besides these raciologists who 
are against racists and racialism,, the anti-race scientific research 
papers of Coma, Klinoberg, Leiris, Levy-Strauss, Little, Rose, Dunn; 
Mourant and Shaprio, have been published by UNESCO, to 
scientifically reject the increasing and perilous concept of racialism. 
UNESCO has also published the statements of social scientists and 
physical anthropologists and geneticists against racialism on 18tn 
July, 1950 and 15th July 1952, respectively. What is the result, 
22 or 20 years after the publication of these statements? The assas- 
sination of king Martin Luthar. the Noble Prize Winner for Peace, 
and the Kenedy Brothers, is a slap in the face of the society. It 
teaches us that science cannot inculcate the spirit of the basic Biblical 
belief, ‘‘Love thy neighbour as thyself’’—the neighbours may be 
the human beings of any country and colour; not neceesarily the men 
of your own class. The Sikhs astaught by their religion have never 
done any wrong to anybody on the basis of racial discrimination as 
Guru Gobind Singh has said ‘‘Manas Ki Jaat sabhey  ekey 
paichanbo®”’, (Recognize, whole of the human race as unitary 
brotherhood). 


Guru Arjun Dev says as follows:— 
‘‘Bisar gai sabh taat prai 
jab te sadh sangat mohey pai 
Na ko bairi nahi begana 
Sagal sang ham ko ban aai.”’ 
(Our otherness of descent has been ended, ; 
since Our company with the congregation of 
The spiritual comrades, ae er 
None is stranger or enemy to us 
We are in tune with all.) 


Can the inferences culled from the science laboratories teach 
these lessons to us? Not at all, because fraternity is the offspring of 
religious faith. 
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Now comes up the problem of poverty amidst plenty. Poverty amidst 
scarcity sounds natural but poverty amidst plenty is a paradoxical 
Statement. It shows that the materials for the need of man are plenti- 
ful but their distribution is defective. Selfishness has overcome the spirit 
of common welfare. The legislation of old age, industrial and public 
service pensions, care by relatives, alms houses, national and interna- 
tional financial aids have not been able to destroy the demon of poverty 
in generaland the monster of misery of the orphans, the aged, the 
disabled and the unemployed, in particular. The cause is clear——the 
number of altruistsis negligible in comparison with the needy. The 
selfish persons, exploiters, enchroches, luxurious and parasites with- 
hold and control the major part of the wealth of the world. They are 
also the directors of distribution. Fhis wealthy section of hum nity is 
generally educated. They know the socio-economic structure of the 
society including social welfare, but no instruction or curriculum has 
been able to wean them from life of luxury gained through beguiling 
business and other exploiting activities. What isthe cause of their 
dehumanisation? The feelings of sympathy, the spirit of service of one’s 
fellow beings, the realisation of the curses of riches, the feel of sin or 
vice of depriving others of the fruit of their labour and loyalty, all have 
died in them, which can be resurrected only by religion, because 
sympathy, honesty, fellow-feelings and wealth and greatness of simpli- 
city are the concepts of religious faith, conscience and ethics. Religion 
teaches man to earn his bread with his hard labour and by the sweat 
of his brow but business teaches a businessman, how to get the maxi- 
mum profit with the minimum work. On seeing the Poor, groaning 
under the weight of want, but the selfish and rich people enjoying like 
anything. Guru Nanak said, ‘The enjoyment of illegitimate wealth is 
pork toa Mohammadan and beafto a Hindu!!”, The legislative 
measures to banish poverty, to bring equality by equitable distribution 
of wealth cannot be effective unless all earn their livelihood with 
honesty, hardwork and help the needy as their moral duty; the moti- 
vating force from within as Guru Nanak says, ‘Badha Chatti Jo bharey 


na gun na upkar'®.” (OQne’s forced charity is neither quality nor gene- 
rosity). The concept of poverty does not lie in the amount of one’s 


wealth. It lies in the opulence or poverty of one’s possession of con- 
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tentment. The greatness of a man is not shown by the largeness of his 


ie wealth; it is shown by the smallness of his wants. This rare wealth is 

called contentment which is the source of wealth, wisdom and_ peace. 
Contrary to it, the insatiable desire is destructive and dehumanising 
whereas contentment is the panecia of the deadly disease of greed. 
Guru Arjan Dev has rightly said, ‘‘Bina santokh nahin Ko-oo-rajaiy!®3"’ 
® (None could be satisfied without contentment). Hence religion is indis- 
pensable to equitably divide plenty as well as poverty. 


dy, The problem of modern, materialistic and warring age is baffling 
iy and appalling. Man has crossed the stages of low-energy and high- 
ht. energy production and has arrived at the stage of atomic energy. The 
i} }©achtevements of this stage have dazed him and _ he is running towards 
if: his own destruction, at the break-neck speed. Power and booty were 
um the causes of war in ancient times but now many more and complicated 
communal, creedal, commercial, political, national and inter-national 
{4 Causes incite the bellicosity of man to wage war for the annihilation, 
because the modern warring concept of ‘nation’ has replaced the primi- 
tive belligerent concept of ‘tribe’. His materialistic views of life have’ 
jy Sttangulated his humanity. The First World War was fought with 
weapons, the Second World War was fought with machines, but now 
he will wage war with missiles, supersonic air-fighters, poisonous gases, 
atom boms, hydrogen bombs and rockets. In the Second World War, 
the German called this type of conflagration ‘Blitzkrieg’ (lightening 
war). It means that like lightening it can exterminate the world within 
a wink of an eye. The space travel and interplanetary discoveries 
i have inflated his vanity sull more. The medical science is promising 
him the security and longevity of life by many wonderful discoveries 
and extraordinary operations, the transplantation of heart being the 
latest. These prodigal achievements are weakening his faith in God. 
Formerly war used to be local or limited in effect but now being 
universal in its destructiveness, whole of the humanity suffers from 
- regimentation, conscripticn, destruction of the biological quantity of 
hit race (the best men and the youth being killed), destruction of cultural 
gt heritage, and the creation of an ever-increasing animosity of the defea- 
ot ted party for waging another war and then another with heart-rending 
dirges of orphans, widows, widowers, childless men and women and 
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disabled or wounded groaning souls, Even the scientists like Robins 
witch!64, Brownl® and Stassen!®*, who are one of those who have 
eminently contributed to the inventions of atomic energy, are vague 
about and afraid of its use in future. Once Eisenhowever sent a message 
to the United Nations Atomic Conference at Geneva and said, ‘The 
phenomenon of nuclear fission having been revealed to man, it is still 
left to him to detetmine the use to which it should be put!6?*| A scholar 
who has done extensive research work on the economics of war, says, 
‘Putting it another way, money costs of each battle-death rose from 75 
cents in Ceasar’s Rome to 3,000 dollars in Napoleon’s time, the cost was 
about 21,000 dollars in the First World War and exceeded 50,000 
dollars in the Second World War. This shows that war is not only the 
enemy of our life but also the main cause of the poverty of the world 
because most the productive resources and productive agencies are 
engaged for militarisation and armament!®,”? Toynbee says, ‘“‘War- 
fare is the commonest cause of breakdown of civilisation during the 
four or five millennia!®®’, The international confereneées to achieve 
limitation of armament have been held since 1899 A.D. when the first 
of its type was convened by Nicholas II of RUSSIA. After that the 
League of Nations and the United Nations Organization have been 
trying to restrict armament and use of Atomic energy in war, but. still 
all the countries are under the hallucination of self-destruction of the 
Homo sapiens, any time, because the crisis of moral character is rame 
pant amidst the material advancement. Hence the reformation of 
moral character is badly needed, as it is this force from within which 
activates practical life on right lines which is far better than empty 
theories of truth—devoid of action. Sikhism says, ‘‘Sachonh orey 


sabh ko uper sach aachar.170” (Everything is below truth but high 
character is higher than truth). 


The scientists have revealed that one pound of pure fissionable 
Uranium 235 has an energy potential of about two and a half million 
pounds of coal. The electric power generated from the new sources of 
atomic energy can supplement coal, oil, gasoline, gas and water power. 
This power can do an incalculable good to mankind in the fields of 
agriculture, industry and medicine. But who is to do it ? The atom 
bomb, the hydrogen bomb, many other scientific inventions and_ their 
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triother, “Atomic Energy,’ are neither moral nor immoral. ‘They are 
helpless inanimate products of the intellect and diligence of man but 
if they are triggered once, they can bring about his genoicide quicker 
than I can speak or write these words. 


Again religion comes to save the intellectsintoxicated, science 
stupefied and suicidal modern, materialistic and scientific world. The 
urge and accomplishment of right action, take birth from religion as 
religion is the voice of God. Guru Nanak has said, “Dharam karai 
karm dhuron farmaiya!?!.”? (Religion, being the voice of God, guides 
us to accomplish right actions). 


But how religion is going to survive to do its duty, uninhibited, 
when it is besieged by materialism, pragmatism, voluntarism, indivi+ 
dualism, naturalism, rationalism, positivism, scepticism, cynacism, 
and sylogistic criticism of all sorts ? 


The success of religion depends on the extent to which it can 
scramble out of the ditch of dogmatism to refute the arguments of 
critics and especially to stop the increasing irreligiosity of the challeng= 
ing youth, to meet the modern trends of society and to satisfy the 
scientific and inquisitive attitude of the peole because after all scienti> 
fically called Nature, by its rigorous observations and inferences. Its 
success also depends on the extent to which different faiths can agree 
to serve all the human beings equally and alike without any discrimina- 
tion of creed and country, inspite of having doctrinal differences so that 
the world at large may be humanised, spirtualized and immunised 
against the onsluahgts of the blind and apathetic forces of materialism, 
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Sikhism is a monotheistic religion and it has no dogmatic conflict 
with the modern science about cosmology, the age and chronology of 
the earth and the discovery of new planets about which Guru Nanak 
forestalled the scientists in the 15th century. It has no concept of ‘The 
Chosen People’ because it basically believes in panhumanism and 
brotherhood. It rejects human discrimination of all categories—racial, 
social, cultural, religious and economic. It believes that the energy and 
efforts of man are graceful gifts of God and so their results also belong 
to the Lord Almighty. This concept purges egoism and egotism. That 
is why Guru Gobind Singh has enjoined the greeting on the Sikhs, 
“Wahiguru ji Ka Khalsa; Wahiguru Ji Ki fateh’? (The Khalsa belong 
to God anda so their victory also belongs to HIM). Sikhism believes in 
the Kingdom of God that the pure will rule and the Sikhs sing every- 
day in their prayer, “‘Raj kareyga Khalsa; aaki rahey na koey’”’. (The 
pure will rule and no rebel will be left unsurrendered). [ts scriptures 
are non.demominational and universal. Militancy and spirituality of 
followers of Guru Gobind Singh are melded together in a sacred 
symboisis. It has courge to crush the tyrant but uphold the righteous. 
Its baptism, pangat, sangat, Langar and sarovars are the ideals of 
democracy and human equality. It emphasises more on the merits of 
a noble deed than mere theories of creed. It isa practical way of life 
and is not confounded with the hodge-podge of astounding intellectual 
exercises theorisation and philosophisation. It is a religious synthesis 
having the noble ideas of other faiths. It believes in the earning of one’s 
livelihood with one’s hard labour, ‘kirt karni’ which is its first funda- 
mental because it condemns idleness and exploitation and_ believes that 
work is worship. Humility to serve and the spirit to face sufferings and 
sacrifices for humanity are its essentials. It is the youngest religion of 
all the religions of the world. Therefore being the youngest faith it 
can easily make adjustment with the young times and the younger 
generations. 
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Alas» “OF 
INSTITUTE OF GURMAT STUDIES 


(Managed by : Shiromani Sikh Samaj) 


“Sikhism is a universal world faith with a message for all men. 
Sikhs must cease to think of their Faith as ‘Just another good religion’ 
and must begin to think in terms of Sikhism being the religion for this 
New age. The religion preached by Nanak is The Faith of the New 
Age, it is the summum honum’ for the morderu man. The Sikh Faith 
is the universal religion for the present Age. The Sikh religion is truly 
the answer to the problems of modern man’’. 


The above words have been written by an American, Dr. H.L. 
Bradshaw, who adopted Sikhism after studying philosophy of all the 
world religions. 


If this is the view cf top philosophers and religious men of the world, 
then why this religion has not been adopted by the world, Dr. Brad- 
shaw himself has given the reasons which are very true. One of the 
reasons is that the Sikh organisations have never drafted any program 
for its propagation, and the most disheartening thing is that Sikh Panth 
does not have qualified Missionaries, and without Missionaries it is not 
possible to transmit the philosophy of Guru Nanak to the humanity. 


Now, if the Central Body of Sikh Panth has not taken up the 
program of propagating Guru Nanak’s Philosophy due to any reason, 
the Sikh educated youngman is duty-bound to take over the responsi- 
bility in his own hands in an organized way. With this target in mind 
we have started a missionary college, and brief details of the same are 
given below. 


(This is One of the projects of the Samaj) 


%* The Missionary Evening College under the name of Institute of 
Gurmat Studies where Sikh missionaries are being trained 
through regular courses and practical training extended upto 7 
years. After completing 2 successful years in the college, the 
students will be allowed to work as ‘Elementary Missionaries’ to 
organize study circies, to train youngmen and children in ‘Sikh 
way of !ife’. 


% These missionaries will be working as part-time workers without 
any remuneration and would be pucca in Sikh Rehat and wiil 


present real Sikh character. (conid ..) 
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These students, after qualifying the final examination, would bring 
out through books authoritative Gurbani interpretation, Gurmat 
philosophy, ‘Sikh Rehat Maryada’, and History, and all contro- 
versies of different issues of ‘Sikh Rehat Maryada’ will be settled 
once for all. 


At the outset the work has been started from Delhi and Chandi- 
garh. Every year we want to start 5 new study circles in different 
colonies, on weekly basis. Each study circle {would give 10 
students to the college. . These study circles will have their own 
big libraries. | 7 


At no stage, these missionaries will have any attachment, directly 
or indirectly, with any political group, though they will have com- 
plete knowledge of prevailing Sikh politics. 


We want to produce 100 full-fledged Sikh Missionaries every year 
beginning with 1977, and about 25 Elementary Missionaries every 
year beginning with 1973. No doubt these Elementary Missionaries 
will continue their study for qualifying the final examination. 


When we say ‘full-fledged missionaries’, we mean he will be perfect 
in Sikh Rehat Maryada, presenting an example of Sikh character, 
and will have complete knowledge of Gurbani, Sikh Gurus life 
history and their philosophy. 


We purpose to start a Monthly Magazine with the sole objective of 
transmitting Philosophy of Sikhism at distant places. The 
‘Correspondence Course’ is also included in the programme. 


The workers of high calibre who would give practical shape to the 
whole plan will be trained in such a way that they have only one 
motto in mind that of propagaticn of Sikh mission. 


The missionaries produced in this college will be working as part- 


time, without any remuneration, and at no stage thcy will he 
allowed to leave their employment (kirat). 


The whole program will be controlled by ‘Shiromani Sikh Samaj’s 


‘Supreme Panchayat’ 


consisting of five Pyaras having supreme 
powers. 
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